IDEALISTIC  THOUGHT  OF  INDIA
also to remember that the idea of Tathata was not new to
Buddhism, that the Uttarapathakas of the Hinayana, as early as
the Kathdvatthu, held that view, and that the PrajMparamitds
also use that idea. Probably Asvaghosa found in the doctrine of
the Tathata a view that satisfied the demands of his reason, and
developed it.
Sogen writes: 'The fundamental thought of the Mahayana
consists of the idea of the identity between the real and the
unreal. To speak in more philosophical terms, the phenomenal
and the noumenal are the same and identical/'1 This identifica-
tion we find clearly in Asvaghosa. This is probably a modified
Upanisadic idea; for, according to the Upanisads, the Brahman is
the sole reality, and the existence of even the phenomenal reality
must somehow be the existence of the Brahman itself.2
Another point for us to note is that the conception of ignorance
in Asvaghosa's system is almost the same as that of Maya in the
Advaita of Sankara. And Sogen, in explaining the idea, quotes
from Sanksepasarlraka and Veddntasdra, which are works on
the Advaita. In the Prajndpdramitds also we come across this
concept.
The Tien-Tai and the Avatamsaka schools of China, which
originated out of the Bhfitatathata philosophy of ASvaghosa,
little differ from each other philosophically. Both identify the
noumenal with the phenomenal, the latter to a greater extent.
The first takes the example of water and its waves, the second of
the moon and its reflections. But both the examples are very
common in the Advaita of Sankara. The significance of these
schools for us is that they show that the Mahayanic thought is not
always negativistic, but is rather positive in its conception of
truth. For even though we cannot say what reality is, as it is
beyond all determinations, it must at least be a That; otherwise,
one cannot even point to it.
V
MADHYAMIKA SCHOOL OF NAGARJUNA
The Madhyamika or the Sunyavada of Nagarjuna is a direct
result of the Prajndpdramitds, and may also be regarded as a
development of one of the two aspects, namely, that of the
siinya, of Asvaghosa's philosophy, ASvaghosa writes: "Again there
* Syrfms ofBuddtestic Ttevgkf, p. 270,         > Cp. SarvatHkkalvidambrahma.